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but the old forms seen through. We should infer a coun-
try of sages and devotees; but there seems no relation bet-
ween the book and the actual population. One thing
marks it all, the Fate in the character. As soon as they
confront each other, victory is declared without a strug-
gle. It is bv posts, not battles." Although we may dis-
agree with the generalization implied in this statement,
it almost grew into a conviction with Emerson: for a few
vears later we read: 'Orientalism is Fatalism., resignation.
Occidentalism is Freedom and Will. We Occidentals are
educated to wish to be first.'* A comparison between
Eastern and Western religious sensibility led Emerson to
a number of other generalizations. First he finds noth-
ing but contrast and difference. He thinks of the Indian
kings and courtiers 'making the most romantic sacrifices'
for the sake of 'knowledge and spiritual power*; in France,
on the other hand, personality and intelligence count for
more than anything else, while in England 'possession
in every kind' is the ultimate standard by which human
beings are judged. Not very much later, however, it
strikes him that there exists a fundamental, similarity in
all human aspirations whether originating in the East
or in the West. It is the same discovery that Holland
was going to make some eighty years later and which
Holland calls the 'predisposition to Vedantism5: Trace
these colossal conceptions of Buddhism and of Vedan-
tism home, and they are always the necessary or struc-
tural action of the human mind* Buddhism, read lite-
rally, the tenet of Fate, Worship of Morals, or the tenet
of Freedom, are the unalterable originals in all the wide
variety of geography, language, and intelligence of the
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